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WHAT  THE  BIBLE  TEACHES  ABOUT  HELL. 


When  we  want  to  know  the  views  of  any  writer  about  a  subject,  we  consult 
his  works.  If  we  wish  to  know  what  Wordsworth  said  about  the  English 
Lakes,  we  will  read  his  poems.  If  we  wish  to  learn  how  Tennyson  grieved  for 
his  friend  Arthur  Hallam,  we  read  his  "In  Memoriam."  And  if  we  wish  to 
know  Robert  Burns'  opinion  of  Scottish  peasant  life,  we  will  read  his  "  Cottar's 
Saturday  Night."  This  is  a  good  and  sensible  general  rule;  but  if  we  apply 
it  to  our  present  subject  we  shall  fail.  If  we  try  to  find  out  what  the  Bible 
says  about  Hell,  by  simply  reading  the  Authorised  Version,  we  shall  not 
succeed.  That  seems  strange,  but  it  admits  of  an  easy  explanation.  The 
Bible  was  not  written  in  our  language,  and  the  translators  of  the  Authorised 
Version  have  not  always  uniformly  translated  a  Hebrew  or  Greek  word  by 
the  same  English  one.  For  example,  one  Hebrew  word,  nephesh  (soul),  is 
rendered  by  no  less  than  forty-four  English  ones.  Something  like  this,  but 
to  a  smaller  extent,  has  happened  with  the  word  translated  Hell.  Taking  the 
Old  Testament  first,  if  we  turn  up  a  concordance  we  shall  find  that  the  word 
Hell  occurs  there  thirty-one  times.  But  that  is  really  not  half  the  number 
of  times  it  occurs  in  the  original  language.  The  Hebrew  word  for  Hell  is 
Sheol,  and  it  is  used  sixty-five  times,  so  that  an  ordinary  concordance  gives  a 
very  imperfect  idea  of  what  the  Bible  says  about  Hell,  and  possibly  an 
erroneous  idea,  for  half  the  truth  is  sometimes  an  untruth. 

Let  us  take  an  illustration.  Suppose  any  of  us  were  to  write  a  book,  -and 
were  to  refer  sixty-five  times  in  it  to  a  certain  prison.  If  that  book  were 
translated  into  French  or  German,  and  the  translator  rendered  the  word 
'^prison  "  by  an  equivalent  only  thirty-one  times,  that  would  give  a  very  in- 
adequate idea  of  the  prominence  attached  to  the  place  in  the  work.  If, 
moreover,  the  translator  rendered  the  word  prison  by  a  word  meaning  hotel 
as  often  as  by  a  word  meaning  prison,  and  three  times  by  a  word  meaning 
hoarding-house,  a  false  idea  as  well  as  an  inadequate  one  would  be  created. 

Something  like  this  has  been  done  with  the  Hebrew  word 

Sheol. 

It  is  translated  31  times  Hell. 

„  31     „  Grave. 

3     „  Pit. 

So  that  owing  to  the  peculiar  action  of  the  translators  we  are  left  in  the 
dark  as  to  more  than  half  of  what  the  Old  Testament  teaches  about  Hell. 
The  Revisers  have  done  much  better,  for  in  the  Revised  Version 

Sheol  is  untranslated  30  times, 
translated  Grave  1 5  ,, 
Hell    15  „ 
,,  „        Pit       5  ,, 

and  in  every  case  where  Sheol  does  not  appear  in  the  English  text  (Revised 
Version)  it  is  put  in  the  margin.  This  is  a  great  advance,  and  a  decided  help 
to  the  English  reader.  Let  us  try  to  lay  aside  or  forget  for  a  little  the 
common  idea  of  Hell  current  now,  as  a  place  of  unspeakably  severe  torment 
in  fire,  into  which  the  wicked,  or  their  souls  or  spirits,  enter  when  they  die. 


Let  us  try  to  go  with  an  open  mind  if  possible,  and  see  what  the  Old  Testa- 
ment says  about  Sheol,  which  is  the  only  word  there  rendered  Hell, 

The  first  occurrence  of  Sheol  is  in  Genesis  xxxvii.  35,  where  Joseph's 
death  is  reported  to  Jacob,  and  in  his  grief  he  says,  "I  will  go  down  to 
the  grave  {i.e.,  Sheol,  Hell,  or  the  pit)  to  my  son  mourning."  Here  Jacob 
expected  to  be  with  his  son.  Nothing  is  said  about  his  soul  or  spirit  going 
to  Sheol,  neither  is  any  hint  given  that  it  is  a  place  of  punishment  and 
torment. 

The  second  occurrence  of  Sheol  is  in  Genesis  xlii.  38  :  ''If  mischief  befall 
him  by  the  way  in  which  ye  go,  then  shall  ye  bring  down  my  grey  hairs 
with  sorrow  to  the  grave  "  (i.e.  to  Sheol,  the  pit,  or  Hell).  Here  Jacob  ex- 
presses his  dread  at  the  thought  of  Benjamin  going  down  to  Egypt,  and  we 
have  the  additional  idea  expressed  about  Sheol  or  Hell,  that  Jacob  understood 
his  grey  hairs  could  go  there.  Still  here  is  no  suggestion  about  soul  or  spirit 
going  there,  or  about  it  being  a  place  of  torment. 

The  third  and  fourth  occurrences  are  in  Genesis  xliv.  29-31,  where  Judah 
rehearses  to  Joseph  the  words  of  his  father  as  above :  ''  Ye  shall  bring  down 
my  grey  hairs  with  sorrow  to  the  grave  " — to  Sheol— to  Hell. 

The  fifth  and  sixth  occurrences  are  in  Numbers  xvi.  30-33,  where  the 
rebellion  of  Korah,  Dathan,  and  Abiram  against  Moses  is  described,  and 
Divine  judgment  is  pronounced  and  executed  upon  them  forthwith.  "  But 
if  the  Lord  make  a  new  thing,  and  the  earth  open  her  mouth,  and  swallow 
them  up,  with  all  that  appertain  unto  them,  and  they  go  down  quick  into  the 
pit  (i.e.,  Sheol,  the  grave,  or  Hell),  then  ye  shall  understand  that  these  men 
have  provoked  the  Lord.  And  it  came  to  pass,  as  he  had  made  an  end  of 
speaking  all  these  words,  that  the  ground  clave  asunder  that  was  under 
them :  and  the  earth  opened  her  mouth,  and  swallowed  them  up,  and  their 
houses,  and  all  the  men  that  appertained  unto  Korah,  and  all  their  goods. 
They,  and  all  that  appertained  to  them  went  down  alive  into  the  pit  (i.e., 
Sheol,  the  grave,  or  Hell),  and  the  earth  closed  upon  them  :  and  they  perished 
from  among  the  congregation."  There  is  some  further  information  here. 
Sheol  (or  Hell)  is  within  the  earth  itself ;  living  men  go  there ;  their  clothing, 
houses,  and  all  their  goods  go  there. 

These  first  six  occurrences  of  Sheol  are  not  rendered  Hell  at  all,  and  they 
go  a  long  way  to  upset  the  common  idea  of  Hell  being  a  place  of  torment. 
Time  prevents  further  instances  being  examined  in  detail.  The  case  of 
J onah  might  be  noticed  as  a  very  remarkable  one,  for  he  refers  to  his  three 
days'  incarceration  in  the  fish  in  these  terms :  "  Out  of  the  belly  of  hell 
(Sheol)  cried  I,  and  Thou  heardest  my  voice,  for  Thou  hadst  cast  me  into  the 
deep,  in  the  midst  of  the  seas,"  &g.  (Jonah  ii.  2,  3).  It  must  suflice  that  the 
other  passages  dealing  with  Sheol  be  summarised  and  classified. 

The  Locality  of  Sheol. 

There  is  not  much  said  directly  on  this  point,  but  it  is  very  often  described  as 
"  down  " — nineteen  or  twenty  times.  Once  those  who  are  spoken  of  as  being- 
brought  back  from  Sheol  are  said  to  be  brought  up  "  (Ps.  xxx.  3)  ;  twice  it  is 
said  to  be  "beneath"  (Prov.  xv.  24;  Isa.  xiv.  9) ;  those  who  go  into  it  "descend" 
(Isa.  V.  14)  ;  thrice  it  is  contrasted  with  heaven  above  (Ps.  cxxxix.  8 ; 
Job  xi.  8  ;  Amos  ix.  2) ;  it  is  paralleled  with  the  foundations  of  the  mountains 
(Deut.  xxxii.  22);  the  extreme  position  is  called  the  "lowest,"  never  the 
hottest  or  most  painful  (Deut.  xxxii.  22)  ;  darkness,  the  dust,  corruption, 
and  the  worm  are  the  surroundings  (Job  xvii,  13-16);  and,  as  already 
noticed,  when  Korah,  Dathan,  and  Abiram  went  down  alive  into  Sheol,  it 
was  through  the  earth  "opening  her  mouth"  (Num.  xvi.  30-33). 
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The  same  result  is  found  in  passages  where  the  word  Sheol  is  not  used 
for  the  locality  assigned  to  the  dead.  It  is  called  "  the  lower  parts  of  the 
earth  "  (Ps.  Ixiii.  9),  "  the  pit,"  and  "  the  low  (or  nether)  parts  of  the  earth  " 
(Job  xxxiii.  18,  24,  28,  30 ;  Ps.  xxviii.  1,  xxx.  9,  Ixix.  15,  cxliii.  7 ; 
Ezek.  xxvi.  20,  xxxi.  14,  16,  18,  xxxii.  18,  24,  30), 

The  Condition  of  Those  in  Sheol. 

may  be  gathered  from  such  passages  as  these: — Job  xxiv.  19,  20,  "Drought 
and  heat  consume  the  snow  waters :  so  doth  the  grave  (Sheol)  those  which 
have  sinned  .  .  .  the  worm  shall  feed  sweetly  on  him."  Ps.  vi.  5,  "  For  in 
death  there  is  no  remembrance  of  Thee  :  in  the  grave  (Sheol)  who  shall  give 
Thee  thanks?"  Ps.  xxxi.  17,  "Let  the  wicked  be  ashamed,  and  let  them 
be  silent  in  the  grave  "  (Sheol).  Ps.  cxxxix.  8,  "  If  I  ascend  up  into  heaven, 
Thou  art  there :  if  I  make  my  bed  in  hell  (Sheol),  behold  Thou  art  there." 
Eccles.  ix.  10,  "Whatsoever  thy  hand  findeth  to  do,  do  it  with  thy  might; 
for  there  is  no  work,  nor  device,  nor  knowledge  nor  wisdom,  in  the  grave 
(Sheol),  whither  thou  goest."  Isa.  xxxviii.  18,  "For  the  grave  (Sheol)  cannot 
praise  Thee,  death  cannot  celebrate  Thee :  they  that  go  down  into  the  pit 
cannot  hope  for  Thy  truth."  The  condition  of  those  in  Sheol  therefore  is  one 
of  silence,  rest,  and  unconsciousness,  described  by  the  word  sleep,  which  is 
often  applied  both  in  the  Old  and  New  Testament  to  the  dead  (Dan.  xii.  2 ; 
1  Cor.  XV.  20,  &c.).    They  are  never  said  to  suffer  pain  or  punishment  there. 

What  Part  of  the  Man  Goes  to  Sheol? 

The  whole  man  is  spoken  of  as  going  there.  This  is  shown  in  the 
passages  already  quoted  about  Jacob  and  Korah,  &c.  "I  will  go  down  to 
Sheol" — even  to  his  "grey  hairs"  Jacob  expected  to  go  there.  Korah's 
company  went  down  bodily,  with  all  the  goods  belonging  to  them.  We  read 
about  Joab's  "hoar  head"  going  there  (1  Kings  ii.  6-9).  The  uncircumcised 
"with  their  weapons  of  war"  are  spoken  of  as  going  there  (Ezek.  xxxii.  27), 
and  the  "  soul,"  which  is  equivalent  to  the  whole  person,  is  often  described 
as  going  there  (Ps.  xvi.  10,  xxx.  3,  xlix.  15,  Ixxxvi.  13,  Ixxxix.  49 ; 
Prov.  xxiii.  14).  But  no  spirit  is  ever  found  going  there  or  remaining  there. 
The  term  "  grave  "  used  in  its  generic  sense,  not  as  meaning  a  single  tomb, 
but  rather  as  a  vast  unseen  subterranean  catacomb,  expresses  the  original 
idea  of  Sheol  or  Hell  as  closely  as  possible. 

The  Character  of  the  Inmates. 

Bad  men  go  there.  "  The  wicked  shall  be  turned  into  hell  (Sheol),  and 
all  the  nations  that  forget  God"  (Ps.  ix.  17).  "Let  the  wicked  be  silent  in 
the  grave" — Sheol  (Ps.  xxxi.  17).  In  contrast  to  the  righteous  who  "shall 
have  dominion  over  them  in  the  morning,"  the  wicked  "are  appointed  as  a 
flock  for  Sheol"  (Ps.  xlix.  14,  Revised  Yersion).  The  King  of  Babylon, 
Pharaoh,  King  of  Egypt,  and  the  uncircumcised  with  their  weapons  of  war 
are  further  examples  of  this  class  whose  fate  is  Sheol  (Isa.  xiv.  9  ;  Ezek.  xxxi. 
15-17,  xxxii.  27). 

Good  men  also  go  there,  as  in  the  case  of  Jacob  already  referred  to 
(Gen.  xxxvii.  35),  and  David  (Ps.  Ixxxvi.  13).  Indeed,  all  men  are  spoken 
of  as  having  this  fate  in  store  for  them.  "  What  man  is  he  that  liveth  and 
shall  not  see  death  1  Shall  he  deliver  his  soul  from  the  hand  of  the  grave  ? " 
— Sheol  (Ps.  Ixxxix.  48).  God  Himself  is  spoken  of  as  being  there  :  "If  I 
ascend  up  into  heaven  Thou  art  there,  if  I  make  my  bed  in  hell  (Sheol\ 
behold  Thou  art  there  "  (Ps.  xxxix.  8).  But  the  inmates  are  never  said  to 
be  conscious,  much  less  to  suffer  misery  or  torment. 
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Before  leaving  the  word  Sheol  it  may  be  worth  while  noticing  a  serious 
error  into  which  the  Old  Testament  Revisers  have  fallen  in  regard  to  it.  We 
are  greatly  indebted  to  them  for  what  they  have  done  in  helping  to  open 
up  this  subject,  but  they  have  not  been  quite  thorough.  It  would  have  been 
much  better  to  have  either  given  a  uniform  rendering  of  the  word,  instead  of 
still  using  three  different  English  terms  to  represent  it,  or  to  have  left  it 
untranslated  in  every  case.  But  they  have  erred  much  more  grievously  in 
their  preface  when  they  say,  "  The  Hebrew  Sheol  which  signifies  the  abode 
of  departed  spirits,  and  corresponds  to  the  Greek  Hades  or  underworld."  The 
Revisers  ought  to  have  known  that  there  is  not  in  the  whole  Bible  a  single 
case  of  a  "departed  spirit"  either  going  to  Sheol  or  Hades,  or  finding  an 
abode  there,  and  no  good  reason  exists  for  them  making  such  an  unfounded 
statement.  They  stumble  upon  the  truth,  however,  in  Genesis  xxxvii.  35, 
the  first  place  where  Sheol  occurs,  for  they  say  there  in  the  margin,  "  Sheol, 
the  name  of  the  abode  of  the  dead,  answering  to  the  Greek  Hades^  This  is 
right,  but  it  contradicts  the  preface.  It  would  hardly  do  to  say  of  a  place 
where  Jacob's  grey  hairs  were  going  that  it  was  to  be  the  abode  of  his 
departed  spirit,  unless  spirits  have  grey  hairs,  and  I  do  not  think  any  one 
maintains  this. 

The  Original  Meaning  of  Hell, 

Previous  to  entering  upon  New  Testament  teaching  let  us  notice  that 
the  real  and  original  meaning — not  the  modern  or  theological  meaning — of 
the  English  or  Saxon  word  "  Hell "  corresponds  to  that  of  Sheol  and  Hades. 
J.  H.  Pettingell  says  :  "  This  word,  Hell,  affords  a  remarkable  illustration,  of 
which  we  have  many,  of  the  influence  of  theological  opinion  in  changing  the 
meaning  of  Scripture  terms.  The  primitive  idea  in  this  word  is  '  to  cover 
up,'  '  to  hide,'  '  to  conceal,'  and  Hell  originally  meant  nothing  more  than  a 
place  that  was  covered  up  and  concealed  from  view"  ("Everlasting  Life," 
p.  250).  He  traces  in  a  brief  but  very  interesting  way  the  gradual  corruption 
of  the  word  through  heathen  philosophy  and  papal  theology.  It  has  7iow 
come  to  mean  almost  exclusively  the  place  of  "  eternal  torment  for  souls  that 
are  hopelessly  lost."  Webster  derives  the  word  from  the  "  Anglo-Saxon,  and 
the  Old  High  German  helan,  to  hide,  conceal,  cover  up."  Smith's  Bible 
Dictionary  says  :  "  It  is  now  generally  agreed  that  the  word  comes  from  the 
root  'to  make  hollow,'  and  therefore  means  the  vast  hollow  subterranean 
resting-place  which  is  the  common  receptacle  of  the  dead." 

Thus  misconceptions  and  false  doctrines  which  have  gathered  round  this 
subject  have  produced  the  most  calamitous  and  far-reaching  effects.  The 
truth  of  God  has  been  changed  into  a  lie,  the  minds  of  men  have  been 
poisoned  with  human  traditions,  attributing  to  the  Almighty  the  authorship 
of  eternal  evil,  and  the  infliction  of  the  most  appalling  and  fearful  torment 
upon  the  wicked  through  the  endless  ages  of  eternity.  The  result  in  many 
cases  has  been  that  men  have  been  driven  into  infidelity  and  insanity,  by  the 
preaching  in  the  name  of  God  of  a  foul  libel  upon  His  character,  a  libel  as 
foreign  to  the  mind  of  God,  and  the  pages  of  the  Bible,  as  it  is  in  full 
harmony  with  its  true  author,  that  old  serpent,  the  devil  and  Satan,  when  he 
deceived  the  first  pair  in  Eden  with  his  masterpiece  of  guile  :  "Ye  shall  not 
surely  die." 

Popular  Views  ob^  Hell. 

It  would  be  easy  to  justify  this  strong  language  by  quotations  from  the 
works  of  religious  authors,  both  Protestant  and  Roman  Catholic,  but  only 
two  or  three  can  be  quoted.  There  are  about  200,000,000  Roman  Catholics 
in  the  world.    The  following  is  their  view  of  Hell : — 


"  Ithe  place  or  state  in  which  the  fallen  angels  and  men  who  die  in  ^ 
state  of  mortal  sin,  or,  as  it  is  expressed,  of  final  impenitence,  suffer  for  ever 
the  punishment  of  their  sins.  .  .  .  Whether  the  unquenchable  fire  of 
which  the  Bible  speaks  is  to  be  understood  literally  or  figuratively  is  a 
question  about  which  Romanists  differ.  .  .  .  '  Nevertheless '  (says  Cardinal 
Gousset),  'the  idea  that  the  fire  spoken  of  is  real  and  material  fire  is  so 
general  among  Catholics  that  we  do  not  venture  to  advance  the  contrary 
opinion.'  Into  this  place  and  state  of  endless  misery  do  pass,  at  death,  all 
who  die  out  of  the  pale  of  the  Catholic  Church ;  all  the  unbaptized  (at  least 
among  adults) ;  all  schismatics ;  all  heretics ;  all  who  die  impenitent,  or  in 
a  state  of  mortal  sin,  that  is,  sin  the  penalty  of  which  is  eternal  death, 
which  has  not  been  remitted  by  priestly  absolution  "  ("  Hodge's  Systematic 
Theology,"  vol.  iii.,  pp.  747,  748). 

Protestants  have  practically  the  same  idea  of  Hell  as  Roman  Catholics. 
Jonathan  Edwards  says :  "  Those  who  went  to  hell  in  former  ages  of  the 
world,  have  been  in  hell  ever  since,  all  the  while  suffering  torment.  They 
have  nothing  else  to  spend  their  time  in  there,  but  to  suffer  torment ;  they 
are  kept  in  being  for  no  other  purpose  "  (quoted  from  Pettingell's  "  Unspeak- 
able Gift,"  p.  319). 

C.  H.  Spurgeon  says :  "  Only  conceive  the  poor  wretch  in  the  flames. 
See  how  his  tongue  hangs  from  between  his  blistered  lips.  How  it  excoriates 
and  burns  the  roof  of  his  mouth,  as  if  it  were  a  firebrand !  Behold  him 
crying  for  a  drop  of  water.  I  will  not  picture  the  scene.  Suffice  it  for 
me  to  say  that  the  hell  of  hells  will  be  to  thee,  poor  sinner,  the  thought 
that  it  is  to  be  for  ever.  Thou  wilt  look  up  there  on  the  throne  of  God 
and  it  shall  be  written  for  ever.  When  the  damned  jingle  the  burning 
irons  of  their  torment  they  shall  say  for  ever." 

Again,  the  Authorised  Standards,  common  to  the  Presbyterian  Churches 
of  Scotland,  state  that  "the  punishments  of  sin  in  the  world  to  come  are 
everlasting  separation  from  the  comfortable  presence  of  God,  and  most 
grievous  torments  in  soul  and  body,  without  intermission,  in  hell-fire  for  ever." 

It  is  amazing  that  professed  lovers  of  God  and  of  Christ  should  invent 
and  proclaim  such  revolting  ideas,  and  father  them  upon  the  Bible.  It  is 
all  the  more  astonishing  when  we  reflect  that  those  who  hold  these  views 
do  not  claim  support  for  them  in  the  Old  Testament.  This  practically  accuses 
the  Almighty  of  condemning  sinners  for  thousands  of  years  to  an  unspeakably 
severe  and  unending  punishment  which  He  had  never  once  threatened.  What 
would  be  thought  of  a  British  judge  who  should  pass  a  sentence  inflicting 
perpetual  pain  upon  a  criminal  for  the  rest  of  his  life, — a  sentence  which 
the  statute  book  did  not  contain?  He  would  be  denounced  on  all  sides 
for  his  injustice  and  brutality,  yet  this  is  the  position  in  which  "orthodoxy  " 
places  the  God  of  Israel.  And  it  all  springs  from  another  serious  funda- 
mental error,  viz.,  the  doctrine  of  the  natural  immortality  of  the  soul.  This 
is  accepted  almost  without  inquiry  as  a  Christian  doctrine,  yet  it  is  never 
once  mentioned  in  the  Bible,  and  is  moreover  totally  opposed  to  much  of. 
its  plainest  teaching.  It  is  one  of  the  papal  errors  which  have  crept  un- 
reformed  into  the  Protestant  Church,  although  Luther  boldly  condemned  it 
in  his  thesis  on  the  Bull  of  Pope  Leo  X.  thus:  "I  permit  the  Pope  to 
establish  articles  of  faith  for  his  faithful  followers,  such  as  .  .  .  that  the 
soul  is  immortal^  and  all  the  numberless  prodigies  of  the  Romish  dunghill 
of  decretals." 

The  debasing  effect  of  the  popular  view  upon  the  mind  is  seen  in  the 
remark  of  Queen  Mary,  as  quoted  by  Bishop  Burnet :  "  As  the  souls  of 
heretics  are  to  be  hereafter  eternally  burning  in  hell,  there  can  be  nothing 
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Inore  proper  than  for  me  to  imitate  the  Divine  vengeance  by  burning  them 
on  earth."  After  reading  the  revolting  pictures  of  unending  agonies  which 
mar  the  pages  of  many  well-known  religious  writers,  it  is  an  unspeakable 
relief  to  turn  to  the  simple  Divine  testimony  as  to  the  wages  of  sin,  and  the 
mind  rests  with  increased  thankfulness  on  the  words  of  David  :  "  Let  us 
fall  now  into  the  hand  of  the  Lord,  for  His  mercies  are  great :  and  let  me 
not  fall  into  the  hand  of  man"  (2  Sam.  xxiv.  14). 

The  New  Testament  Teaching. 

We  come  now  to  the  New  Testament  teaching  about  Hell.  The  subject 
becomes  a  little  more  complicated  here.  Whereas  in  the  Old  Testament  only 
one  word  was  rendered  Hell,  in  the  New  Testament  there  are  three  words 
so  translated.  There  is  this  compensation,  however,  that  while  the  one 
Hebrew  word  Sheol  is  represented  by  three  English  ones,  the  three  Greek 
words  are  rendered  by  only  one  English  one.  The  New  Testament  Revisers 
are  to  be  commended  in  this  respect  that,  in  every  case  where  the  word  Hell 
occurs  in  the  Authorised  Version,  they  either  put  the  original  Greek  word  in 
its  place,  or  else  put  it  in  the  margin,  except  in  one  instance  (James  iii.  6), 
where  "  Gehenna  "  does  not  appear  at  all.  So  every  English  reader  can  now 
ascertain  what  the  original  word  really  is,  although  he  may  know  nothing 
of  Greek. 

The  three  words  translated  Hell  are  Tartarus,  Rades,  and  Gehenna, 
Tartarus  only  occurs  once,  2  Peter  ii.  4  :  "  God  spared  not  the  angels  that 
sinned,  but  cast  them  down  to  hell  (Tartarus,  Revised  Version  margin),  and 
delivered  them  into  chains  of  darkness,  to  be  reserved  unto  judgment." 

This  is  all  that  is  said,  and  all  that  we  know.  It  seems  to  be  a  place  of 
confinement  for  wicked  angels  until  their  time  for  judgment  comes ;  a  place 
of  darkness  and  detention.  But  nothing  is  said  to  connect  it  with  human 
destiny,  nor  is  there  anything  in  the  passage  about  torment,  everlasting  or 
otherwise.  When  the  word  is  Hades  it  is  always  in  the  Revised  Text ;  when 
the  word  is  Gehenna  it  is  always  in  the  margin  (except  James  iii.  6).  So  in 
the  Revised  Version  the  word  Hell  always  stands  for  Gehenna,  except 
2  Peter  ii.  4,  as  above. 

Hades. 

This  word  occurs  ten  times,  viz.,  Matthew  xi.  23,  xvi.  18;  Luke  x.  15, 
xvi.  23  ;  Acts  ii.  27,  31 ;  Revelation  i.  18,  vi.  8,  xx.  13,  14.  We  may  dis- 
pense with  an  examination  of  these  passages  in  detail,  since  Hades  is  never 
translated  "Hell "  in  the  Revised  Version,  and  its  meaning  is  identical  with 
that  of  SheoL  The  identity  is  established  in  this  way.  In  the  Septuagint 
(a  translation  of  the  Old  Testament  into  Greek),  Sheol  is  rendered  by  Hades, 
and  when  Sheol  is  quoted  from  the  Old  Testament  in  the  New  Testament  it 
is  rendered  by  Hades,  e.g.,  Psalm  xvi.  10,  "Thou  will  not  leave  my  soul  in 
Sheol,"  when  quoted  in  Acts  ii.  27,  is,  "  Thou  will  not  leave  my  soul  in 
Hades"  Whatever  Sheol  is,  as  regards  locality,  condition,  and  inmates, 
Hades  is  also.  No  spirit  is  ever  said  to  go  there,  nor  is  it  ever  said  to  be  a 
place  of  consciousness  or  torment  except  in  the  parable  of  the  rich  man  and 
Lazarus,  which  is  treated  fully  in  a  separate  pamphlet.*  It  is  sufficient  to  say 
here  that  no  doctrine  can  be  founded  on  a  parable,  which  must  be  explained 
in  harmony  with  the  teaching  of  plain  unparabolic  passages,  and  only  used 
to  illustrate  a  truth,  not  to  establish  one.  Christ  did  not  invent  this  story, 
for,  according  to  Dr  Whitby,  it  is  found  in  the  Jewish  Talmud,  and  was  one 

*•  See  "  The  Rich  Man  and  Lazarus,  a  Parable  and  its  Meaning,"  by  the  same  author. 
One  penny,  by  post  three-halfpence. 
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with  which  the  Pharisees — to  whom  it  was  spoken — would  be  familiar.  Christ 
fought  them  with  their  own  weapons.  "  Without  a  parable  spake  He  not 
unto  them."  If  it  is  said  it  is  not  called  a  parable,  neither  are  the  prodigal 
son,  nor  other  stories  in  the  context,  which  all  admit  to  be  parables.  The 
structure  of  the  story  is  inconsistent  with  facts  in  making  dead  men  in  Hades 
speak,  feel,  and  reason.  The  Bible  says  there  is  no  wisdom,  device,  know- 
ledge, or  work  there  (Eccles.  ix.  10).  Other  Bible  parables  relate  things 
contrary  to  fact,  such  as  the  trees  considering  invitations  to  reign  (Joshua 
ix.  8-15),  and  proposals  for  marriage  (2  Kings  xiv.  9).  Our  Lord's  own 
parables  are  not  always  limited  to  facts.  The  parable  of  the  prodigal  son 
presents  salvation  and  pardon  without  a  Mediator.  The  unfaithful  servant's 
estimate  of  his  master  as  harsh,  grasping,  and  unjust,  passes  without  dissent 
from  our  Lord.  The  wicked  husbandmen  kill  the  Owner's  Son,  because  He 
was  the  heir,  that  the  inheritance  might  be  theirs,  which  is  the  opposite  of 
the  actual  fact.  There  is  no  mention  of  "soul"  or  "spirit"  in  the  parable, 
much  less  of  "immortal  "  ones.  It  is  the  beggar  with  his  sores  who  is  carried 
to  Abraham's  bosom,  and  it  is  the  rich  man — not  his  soul — who  lifts  up  his 
eyes,  &c.  Parables  were  usually  spoken  to  convey  one  leading  idea,  and  our 
Lord  sums  up  the  lesson  of  the  parable  Himself :  "If  they  hear  not  Moses 
and  the  prophets,  neither  will  they  be  persuaded,  though  one  rose  from 
the  dead." 

Gehenna. 

The  last  of  the  three  words  translated  Hell  in  the  New  Testament  is 
Gehenna.  It  occurs  twelve  times,  eleven  of  which  are  from  the  lips  of  our 
Lord  Himself. 

What  is  Gehenna  ?  It  is  the  Greek  form  of  Ge-Hinnom^  the  valley  of 
Hinnom,  to  the  east  and  south  of  Jerusalem,  deep  and  narrow,  with  steep 
rocky  sides.  It  was  as  real  and  well-known  a  locality  to  the  Jew,  especially 
to  the  men  of  Jerusalem,  as  Glencoe,  Killiecrankie,  or  Flodden  are  to  us. 
An  evil  reputation — a  vile  use  was  associated  with  Gehenna,  and  the  word 
should  always  have  been  left  untranslated  like  any  other  proper  name. 

But  what  has  all  this  to  do  with  the  word  being  translated  Hell  1  It 
does  not  seem  to  make  the  subject  any  clearer.  Quite  true.  The  translators 
have  led  us  into  a  bog,  and  we  must  leave  the  bog  before  we  can  see  the 
road  'y  but  with  a  little  patience  we  shall  soon  reach  solid  ground,  and  see  our 
Lord's  meaning. 

In  Jeremiah  xix.  2,  the  prophet  is  told  to  "go  forth  unto  the  valley  of  the 
son  of  Hinnom,"  or  in  the  language  of  our  New  Testament  translators  and 
revisers,  he  was  told  to  "go  forth  unto — Hell."  There  is  just  as  much 
reason  for  rendering  it  "  Hell  "  in  the  one  case  as  in  the  other.  This  chapter 
gives  us  a  clue  to  the  awful  associations  which  hung  around  this  fearful 
spot.  Its  ancient  name  was  to  be  supplanted  by  another,  "  The  valley  of 
slaughter ; "  and  the  destruction  was  to  be  so  tremendous  that  there  would 
be  "no  place  to  bury"  (vers.  6,  11).  Further  reference  to  the  Old  Testa- 
ment shows  that  the  history  of  this  place  is  mixed  up  with  scenes  and  actions 
of  an  infernal  character  {e.g.,  2  Chron.  xxviii.  3,  xxxiii.  6;  Jer.  vii.  31,  32, 
xxxii.  35).  The  valley  of  Hinnom  is  referred  to  thirteen  times  in  the  Old 
Testament,  and  always  as  a  proper  name. 

Smith's  Bible  Dictionary  says  that  here  Solomon  erected  high  places  for 
Moloch.  "  Ahaz  and  Manasseh  made  their  children  *  pass  through  the  fire  * 
in  this  valley,  and  the  fiendish  custom  of  infant  sacrifices  to  the  fire-gods 
seems  to  have  been  kept  up  in  Tophet,  its  south-eastern  extremity,  for  a  con- 
siderable period.  To  put  an  end  to  these  abominations  the  place  was  polluted 
by  Josiah  (2  Kings  xxiii.  10),  who  rendered  it  ceremonially  unclean  by 
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spreading  over  it  human  bones  and  other  corruption,  from  which  time  it 
appears  to  have  become  the  common  cess-pool  of  the  city  into  which  its  sewage 
was  conducted,  to  be  carried  off  by  the  waters  of  Kedron,  as  well  as  a  lay 
stall  (dunghill)  where  all  its  solid  filth  was  collected.  Most  commentators 
follow  Buxtorf,  Lightfoot,  and  others  in  asserting  that  perpetual  fires  were 
kept  up  for  the  consumption  of  the  bodies  of  criminals,  carcases  of  animals, 
and  whatever  else  was  combustible."  Sennacherib's  army  of  185,000  men 
was  slain  here  in  one  night.  Albert  Barnes  says :  "It  became  extremely 
offensive.  The  sight  was  terrific,  the  air  was  polluted  and  pestilential,  and 
to  preserve  it  in  any  manner  pure,  it  was  necessary  to  keep  fires  continually 
burning  there.  The  extreme  loathsomeness  of  the  place,  the  filth  and  putre- 
faction, the  corruption  of  the  atmosphere,  and  the  lurid  fires  blazing  by  day 
and  night,  made  it  one  of  the  most  appalling  and  terrific  objects  with  which 
the  Jew  was  acquainted.  It  was  called  the  Gehenna  of  fire,  and  was  the 
image  which  our  Saviour  often  employed  to  denote  the  future  punishment  of 
the  wicked." 

This  is  much  more  intelligible,  and  enables  us  to  understand  the  meaning 
our  Lord  had  in  referring  to  Gehenna  as  He  did. 

What  did  He  say?  "  Every  one  who  is  angry  with  his  brother  shall  be  in 
danger  of  the  judgment,  and  whosoever  shall  say  to  his  brother,  Raca,  shall 
be  in  danger  of  the  council ;  and  whosoever  shall  say,  Thou  fool,  shall  be  in  danger 
of  the  hell  (Gehenna)  of  fire"  (Matt.  v.  22,  Revised  Version).  In  this  passage 
Christ  points  out  three  classes  or  degrees  of  sin,  entailing  different  degrees 
of  punishment.  "  Among  the  Jews  there  were  three  degrees  of  condemnation 
— (1)  That  by  the  judgment  (the  lowest  Court),  consisting  generally  of  seven 
members,  which  sat  in  each  town  or  city ;  (2)  the  council  (or  Sanhedrim) ;  and 
(3)  the  fire  of  Hinnom."  The  reference  to  the  "  Gehenna  of  fire  "  must  be  to 
a  future  punishment,  because  Christ  threatens  it  for  an  offence  of  which  no 
Jewish  Court  would  take  cognisance.  It  must  therefore  apply  to  that  lake 
of  fire,  where  that  second  death,  described  in  Revelation  xx.  14,  15,  is  in- 
flicted upon  those  whose  names  were  not  found  written  in  the  book  of  life, 
when  they  stand  before  God  after  resurrection,  and  are  judged  out  of  the 
things  written  in  the  books. 

It  scarcely  needs  to  be  pointed  out  that  not  the  slightest  countenance  is 
given  here  to  the  idea  of  eternal  torment,  or  indeed  to  torment  at  all.  The 
purpose  of  the  fire  of  Gehenna,  so  familiar  to  the  J ews,  was  not  to  preserve 
or  purify,  but  to  consume,  and  that  which  was  cast  into  it  was  utterly 
destroyed.  Indeed  the  bodies  of  animals  and  criminals  were  dead  before 
they  were  cast  in.  Our  Saviour's  words  on  another  occasion  are  quite  in 
harmony  with  this  when  He  said :  "Be  not  afraid  of  them  that  kill  the 
body,  and  after  that  have  no  more  that  they  can  do.  But  I  will  forewarn 
you  whom  ye  shall  fear :  Fear  him,  which  after  he  hath  killed  hath  power 
to  cast  into  hell ;  yea,  I  say  unto  you.  Fear  him  "  (Luke  xii.  4,  5). 

It  is  quite  conceivable,  therefore,  that  this  future  power  of  casting  into 
Gehenna  is  to  be  exercised  upon  those  who  have  been  already  slain,  and  the 
fire  of  Gehenna  is  to  burn  them  up.  This,  again,  is  exactly  the  fate 
assigned  to  the  wicked  in  Malachi  iv.  1  :  "  For,  behold,  the  day  cometh  that 
shall  burn  as  an  oven ;  and  all  the  proud,  yea,  and  all  that  do  wickedly,  shall 
be  stubble  :  and  the  day  that  cometh  shall  burn  them  up,  saith  the  Lord  of 
hosts,  that  it  shall  leave  them  neither  root  nor  branch." 

Everlasting  Fire  and  Everlasting  Punishment. 

If  any  one  stumbles  over  the  phrases  " e\'erlasting  fire"  and  "eternal 
fire,"  the  explanation  is  very  simple. 
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The  words  "everlasting"  and  "eternal"  are  the  same  word  in  the 
original,  and  in  connection  with  "fire"  occur  three  times  in  the  New 
Testament,  viz.,  Matthew  xviii.  8,  xxv.  41 ;  Jude  7.  The  last  is  the  key  to 
the  others,  which  refer  to  the  future  punishment  of  sin,  while  it  is  an  instance 
of  its  past  punishment :  "  Sodom  and  Gomorrah  and  the  cities  about  them  .  .  . 
are  set  forth  as  an  example  of  eternal  fire,"  &c.  (Revised  Version  margin).  This 
should  be  quite  plain  and  conclusive.  The  fire  which  destroyed  Sodom  and 
Gomorrah  burnt  out  ages  ago,  but  its  effects  abide,  the  destruction  has  been 
everlasting,  and  this  instance  is  expressly  said  to  be  an  example  of  eternal 
fire,  so  that  we  may  be  able  to  understand  the  terrible  reality  of  that  future 
infliction  of  Divine  vengeance  in  store  for  the  unrighteous. 

It  is  sometimes  urged  that  this  view  does  away  with  the  doctrine  of 
everlasting  punishment  taught  by  our  Lord  in  Matthew  xxv.  41,  where  He 
says,  "  These  shall  go  away  into  everlasting  punishment,  but  the  righteous 
into  life  eternal."  This  objection  is  wholly  without  foundation.  The  above 
passage  does  not  state  the  nature  of  the  punishment,  only  its  duration.  We 
firmly  believe  and  teach  that  the  punishment  of  sin  is  eternal  in  the  most 
absolute  sense — that  it  will  never  come  to  an  end.  What  we  do  deny  is  that 
the  punishment  is  eternal  torment.  The  Bible  nowhere  declares  this  is  to 
be  the  penalty  for  sinners.  "  The  wages  of  sin  is  death^^  not  an  unhappy  life. 
Life  is  to  be  the  exclusive  possession  of  the  righteous.  God,  from  the  very  first, 
made  arrangements  to  prevent  the  existence  of  such  a  monstrosity  as  an 
immortal  sinner,  and  when  Adam  was  expelled  from  Eden  for  his  disobedience, 
an  angel  was  sent  to  guard  the  way  of  the  tree  of  life,  "  lest  he  put  forth 
his  hand,  and  take  also  of  the  tree  of  life,  and  eat,  and  live  for  ever " 
(Gen.  iii.  22-24).  If  life  in  any  condition  is  to  be  the  final  portion  of  the 
wicked,  then  there  is  no  antithesis  between  their  fate  and  that  of  the  righteous, 
which  is  everlasting  life.  Properly  looked  at,  death  is  the  only  punishment 
which  can  be  everlasting  in  its  fullest  sense.  Every  other  kind  of  punish- 
ment— imprisonment,  fines,  flogging,  &c.,  terminates  at. the  latest  in  death; 
but  if  death  itself  is  the  punishment,  that  can  be  endless.  And  death  is  a 
punishment.  Its  duration  is  not  limited  to  the  time  occupied  in  the  process 
of  dying,  but  extends  to  the  time  during  which  the  dead  one  is  deprived  of 
the  rights,  privileges,  and  enjoyments  of  the  living.  Death  is  the  most  severe 
punishment  human  law  can  inflict.  Suppose  a  man  could  be  sentenced  to 
death  for  a  week,  that  would  be  a  week's  punishment,  or  for  a  month,  or  a 
year,  or  a  century,  he  would  suffer  punishment  for  these  periods.  And  if  he 
were  sentenced  to  death  for  ever — death  never  to  be  cancelled — that  would 
be  everlasting  punishment,  since  he  would  be  everlastingly  deprived  of  all 
the  blessings  enjoyed  by  the  righteous.  This  is  everlasting  punishment  as 
revealed  in  the  Bible. 

In  view  of  what  Gehenna  was  according  to  Jewish  knowledge,  as  already 
seen,  Christ's  language  could  not  fail  to  create  a  powerful  and  awful  im- 
pression regarding  the  final  doom  of  the  impenitent.  It  was  well  fitted  to 
act  as  a  strong  and  wholesome  deterrent  upon  those  proud  and  impious  Jews, 
who  were  about  to  fill  up  their  cup  of  iniquity  by  branding  as  an  impostor 
and  blasphemer  the  Son  of  God,  their  true  Messiah. 

The  other  uses  of  it  are  no  less  solemn  and  impressive,  viz.,  Matthew  v.  29, 
30,  X.  28,  xviii.  9,  xxiii.  15,  33 ;  Mark  ix.  43,  45,  47 ;  Luke  xii.  5 ;  James 
iii.  6.  There  is  not  time  to  examine  all  these,  nor  is  it  necessary,  but  one 
passage  may  be  noticed  because  it  contains  a  feature  not  present  in  the 
others — the  phrase  "unquenchable  fire,"  which  presents  difficulty  to  some 
minds.  It  is  assumed  that  because  the  fire  is  called  "  unquenchable  "  it  is  a 
fire  which  shall  never  come  to  an  end,  and  that  the  wicked  who  are  cast  into 


11 


the  fire  must  also  burn  unceasingly.  There  is  nothing  whatever  to  justify 
such  an  idea  in  the  use  of  the  word  "  unquenchable,"  either  in  the  Bible  or 
out  of  it.  It  simply  means  a  fire  which  cannot  be  put  out,  but  which  burns 
out  of  itself  when  all  combustible  matter  is  consumed.  This  is  both  its  Bible 
and  historical  sense.  Homer  calls  the  fire  which  destroyed  one  of  the  Greek 
ships  "unquenchable";  Eusebius  calls  the  fire  which  burnt  two  Christian 
martyrs  "  unquenchable  " ;  and  the  fire  which  consumed  Perth  citadel,  nearly 
three  hundred  years  ago,  is  called,  in  the  chronicles  of  that  city,  "an  un- 
quenchable fire."  We  have  a  typical  instance  of  its  Bible  use  in  Jeremiah 
xvii.  27,  where  the  Almighty  intimates  that  the  fire  which  would  devour  the 
gates  and  palaces  of  Jerusalem  shall  not  he  quenched."  The  temporary 
duration  of  this  fire  is  beyond  all  question,  for  we  have  an  account  of  it  in 
2  Chronicles  xxxvi.  19,  when  Nebuchadnezzar  "burnt  the  house  of  God  and 
brake  down  the  wall  of  Jerusalem,  and  burnt  all  the  palaces  thereof  with 
fire."    But  no  one  contends  that  this  fire  is  still  burning. 

The  passage  in  Mark  ix.  is  in  fact  very  damaging  to  those  who  maintain 
the  eternity  of  torment,  for  it  shows  more  palpable  signs  of  having  been 
tampered  with  than  almost  any  other  portion  of  Scripture.  Instead  of  the 
phrase — "their  worm  dieth  not,  and  the  fire  is  not  quenched" — occurring 
thrice  as  in  the  Authorised  Version,  it  really  occurs  only  once  in  verse  49. 
Verses  44  and  46  are  thrown  out  in  the  Revised  Version  as  altogether  spurious, 
as  having  been  added  by  some  transcriber,  and  never  written  by  Mark  at  all ; 
while  verse  43 — "the  fire  that  never  shall  be  quenched  " — is  a  little  prophecy 
by  the  translators  on  their  own  account,  the  simple  statement  being  "  un- 
quenchable fire."  The  changes  and  additions  here  show  the  desperate  straits 
to  which  former  believers  in  endless  torment  were  reduced,  when  they  had  to 
eke  out  the  evidence  by  twice  repeating  this  solitary  statement,  and  by  re- 
sorting to  five  English  words  to  translate  a  single  Greek  one.  The  case  is 
rendered  more  hopeless  still,  if  that  were  possible,  when  we  consider  that  our 
Lord  here  quotes  the  words  of  Isaiah  Ixvi,  24,  and  when  we  turn  to  his 
prophecy,  we  find  that  the  food  upon  which  the  worms  and  the  fire  prey  is 
\hQ  dead  bodies — "the  carcases  of  the  men  that  have  transgressed."  Surely 
it  is  too  ridiculous  to  speak  of  immortal  or  undying  "  carcases  "  ! 

Conclusion. 

In  conclusion,  let  us  summarise  in  a  few  words  what  we  have  found  the 
Bible  teaching  about  Hell.  In  the  Old  Testament  it  is  a  place  or  state  of 
silence,  darkness,  unconsciousness,  or  sleep  within  the  earth,  where  all  men, 
good,  and  bad,  are  represented  as  going  when  they  die :  where  the  wicked 
cease  from  troubling,  and  the  weary  are  at  rest :  and  where  they  remain 
until  the  resurrection  calls  them  forth  :  they  that  have  done  good  come  forth 
to  the  resurrection  of  life,  they  that  have  done  evil  to  the  resurrection  of 
condemnation,  or  the  second  death.  Not  all  together,  but  every  one  in  his 
own  rank.  First,  they  that  are  Christ's,  at  His  coming.  "  Blessed  and  hol}^ 
is  he  that  hath  part  in  the  first  resurrection  :  on  such  the  second  death  hath 
no  power,"  &c.  (Bev.  xx.  6).  "  But  the  rest  of  the  dead  lived  not  again  till 
the  thousand  years  were  finished."  Then  John  saw  "the  dead,  small 
and  great,  stand  before  God,  and  the  books  were  opened,  and  another  book 
was  opened  which  is  the  book  of  life :  and  the  dead  were  judged  out  of 
those  things  which  were  written  in  the  books  according  to  their  works. 
And  the  sea  gave  up  the  dead  which  were  in  it,  and  death  and  hell  (hades) 
delivered  up  the  dead  which  were  in  them,  and  they  were  judged  every  man 
according  to  their  works.    And  death  and  hell  (hades)  were  cast  into  the 
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lake  of  fire.  This  is  the  second  death.  And  whosoever  was  not  found 
written  in  the  book  of  life  was  cast  into  the  lake  of  fire"  (xx.  12-15).  That 
is  the  last  we  know  of  the  wicked — the  finally  impenitent,  "whose  end  is 
destruction "  (Phil.  iii.  9).  They  are  judged  unworthy  of  eternal  life,  and 
receive  the  reward  of  their  sins,  "for  the  end  of  these  things  is  death"  (Rom. 
vi.  21).  No  voice  tells  of  a  return  from  that  awful  doom,  the  Hell,  the 
Gehenna  of  Fire.    "  For  our  God  is  a  consuming  fire  "  (Heb.  xii.  29). 

But  we  may  escape  that  fate.  It  is  not  intended  or  prepared  for  us. 
It  is  appointed  unto  men  once  to  die,  but  no  one  need  die  twice  unless  he 
chooses. 

One,  and  only  one,  has  returned  from  Sheol — from  Hades,  to  die  no 
more,  and  He,  even  Jesus  Christ,  sends  a  message  to  us  for  our  acceptance, 
that  we  may  not  be  hurt  of  the  second  death.  He  warned  men  ere  He  died, 
"  Except  ye  repent,  ye  shall  all  likewise  perish  "  (Luke  xiii.  5) — even  as  the 
men  on  whom  the  tower  of  Siloam  fell.  "  He  that  belie veth  on  Me,  though 
he  were  dead,  yet  shall  he  live  "  (John  xi.  25).  "  My  sheep  hear  My  voice, 
and  I  know  them,  and  they  follow  Me  :  and  I  give  unto  them  eternal  life,  and 
they  shall  never  perish"  (x.  27).  These  are  some  of  the  words  He  spake 
while  He  was  yet  alive  on  the  earth,  and  now  He  speaks  to  us  from  beyond 
the  grave — from  heaven.  It  is  the  same  message :  "  Fear  not  ;  I  am  He 
that  liveth  and  was  dead ;  and,  behold,  I  am  alive  for  evermore,  and  have 
the  keys  of  hell  {hades)  and  of  death"  (Rev.  i.  17).  "He  that  hath  an  ear, 
let  him  hear  what  the  Spirit  saith  unto  the  churches  :  He  that  overcometh 
shall  not  be  hurt  of  the  second  death"  (ii.  11).  If  we  accept  His  gracious 
offer  of  salvation  now,  we  are  assured  of  immunity  from  that  fearful  fate. 
Ah  !  let  us  be  warned  in  time,  for  even  Christ  Himself  is  never  said  either  to 
have,  or  to  use,  the  keys  of  Gehenna. 
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